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PREFACE

A mosque being the most favourite
architectural expression with the Muslims, has
frequented the face of the earth more than any other
one type of the structures. Lahore, since its first
encounter with the Faith, did not lag behind any
other place. Mosques have been built here over the
centuries but it is a well nigh impossible a task to
find records of all - or even a fraction - of their
numbers. Except for the outstanding mosque-
buildings caused to be constructed under royal
patronage or religious zeal of the nobility, the task to
put together the story of other edifices at one place
was indeed a tall task. Even fully realising the
difficulties and the hurdles on such a road I readily
agreed to the suggestion of my friend Chaudhry Niaz
Ahmad about a year and a half back. The monograph
was planned to be the part of the series on which we
had embarked since 1993, with the major aim of
bringing out publications on the Heritage of Pakistan
without bringing in much of the technical jargon that
goes with such writings of technical nature. The
earlier books in this series - Moenjodaro: Heritage of
Mankind, Rohtas: Formidable Fort of Sher Shah, and
Lahore: A Glorious Heritage - had met with
approving eye of the scholar and the enthusiast
reader alike. Encouraged by this response we
planned to continue the task in spite of the heavy
odds.

Throughout this book mention of years is made

in Christian Era without giving initials of Anno Domini
(A.D.) while Islamic calendar years are preceded by
AH. The measurement invariably follows by the
metric system mentioning the standard abbreviations

of m for metre and cm for centimetre etc.

In the preparation of this monograph Urdu
sources have been made the most use of. It was
mainly because the local scholars were among those







PROLOGUE

Mosque: Concept and Use:

Mosque or Masjid in Arabic, denotes a place of
prostration. The act as such stands for the Muslim
prayer, Salat ( :yl» ) with bowing and prostrating
before Allah - One and the Only God. Salat, or
Namaz as it is known in Persian or Urdu, is one of
the five "pillars" of Islam - the others being Kalima
(profession of faith, proclamation of oneness of God
and that of the Apostleness of Hadhrat Mohammad,
Sallallah-o-Alaihe wassallam); Saum, Urdu roza, (the
mandatory fasting during the holy month of
Ramadhan); Hajj (the required pilgrimage to Makkah
in the lunar month of zilhajj and Zakat (giving of
alms or poor-due from one’s earning and property).

Salat or the prayer only comes second to the
kalima, which fact speaks amply of its importance in
the religious priorities. It consists of five daily prayers
which are preferred if said in congregation, though
these can also be offered individually. The mosque is
meant basically for these prayers to be offered in
congregation.

The purposes and usages of the Mosque have
been dilated by many religious scholars. They have
also quoted different Hadith (Sayings of the Holy
prophet S.A.W.} in this respect but Imam Raghib has
given in nut-shell that "Masjid (ol Sy s2edl)
denotes only the place where is bowed to the
Almighty Allah". )

This becomes very clear from Sura LXXII  (Al-
Jinn) verse 18

O 1351 Al mo 903 Mb AU amiudl o
(Translation: And theplaces of worship (mosques or
masajid) are for Allah (alone): So invoke not anyone
with Allah).
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at the forefront of recording the original
masterpieces, or translating from other languages.
Many of the edifices have been recorded on my own
observations at site, as it was very difficult to find
their record from the published works. Here I may
also mention that all the photographs unless
credited otherwise, are.my own love’s labour.

Needless to say that completion of such an
assignment would not have been possible without
the help of many of my friends. Amjad Jawed was
handy to point out, or even guide to the location of
some of the lesser known - otherwise historically
important - mosques. Rafique Dogar, a good friend
and himself an author of many books, was readily
available to discuss - and at times criticise - many a
tricky point in history of Lahore Mosques. Maulvi
Nazir helped me in his own way to reset some of the
line-drawings as also Ziaur Rehman who typed few of
the draft pages when I was too busy to work on my
computer. My brothers, Ikram Goraya and Aziz
Goraya, were most helpful in finding me time to sort
old records. My heartfelt thanks are due to all of
them.

My family - Suraiya, Iram and Asef - as also
Asem sitting thousands of miles away in USA -
always encouraged me to use even their share of
time on working for this book. I am grateful to them
and pray to Allah for their prosperity.

No less I am appreciative of the nice gestures
shown by Chaudhry ljaz Ahmad and Chaudhry
Afzaal Ahmad of the Sang-e-Meel Publications. They
smilingly discussed technical aspects of printing
whenever I felt their need in this respect.

Last but not the least I must also thank many
other friends who helped to boost my morale in one
way or the other to continue on such a project
which, according to them, is not only very useful but
also helpful in bringing together many of the
historical facts at one place, otherwise found
scattered.

Ihsan H. Nadiem

196 - Karim Block,
Allama Igbal Town, Lahore.




13

kA
- n—a—'ﬂ

Masjidal Haraam or Baitullah



12 L




A General Survey Of World Mosques

The Masjidal Haraam ( f" | >l 320 ), the sacred
mosque, is the earliest on earth. It is situated in
Makkah and has in it the Bait Attique, or Baitullah,
the former meaning the “old house’ while the latter
standing for the House of Allah. This is the place
towards which Muslims face in their prayers.

It is known as old house because it was built
for Hadhrat Adam’s praying and was rebuilt by
Hadhrat Ibrahim after Toofan-e-Nooh or Noah’s
floods. That the Sacred Mosque was already there is
made clear from the prayer of Hadhrat Ibrahim.

poall iy i £33 53 i Slg Ly oo il S Ly,
XL\ f""“'fr. 8 9w) .... bslall oy
Translation:
"O our Lord, I have made some of my off-
springs to dwell in a valley without cultivation,
by Thy Sacred House: in order that they may
establish regular prayer... (Al Quran; XIV:37).

It is known as Masjidal-Haraam as it is the
sacred of all. It along with Masjid-al-Agsa, is also
mentioned in the Holy Quran:

e Y1 sl ] ot sl 0 S asns 5 (31 mbes
_ OM|@4—J'5A54J!LLQ|¢»QJJJ4J3}USJ3‘5$|
(:L:" YA ;‘ﬂj|J}w)

Translation:
Glory to (Allah) who did take his servant for a
journey by night from the sacred mosque to
the farthest ( 6.930 mosque, whose precincts
We did bless, in order that We might show
him some of our signs: for He is the one who
hearth and seeth. '
(Al- Quran: XVII:1)
Ibn Hisham narrates a hadith according to
which Hadhrat Adam built a mosque for prayers and
after forty years he was commanded to migrate to
Jerusalem (Baitul Magdas) where he was ordered to
build another mosque, which he did.

15
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Their importance comes to the fore as the
places where only Allah can be worshipped, and then
it is further emphasized not to invoke anyone with
Him.

A Hadith is thus narrated, {translation) "The
Messenger of Allah said that he who constructs
Mosque for Allah, Allah will build a house for him in
the paradise”. Still another Hadith tells of the
importance of Mosque:

Translation: “The earth has been made a mosque for
me”.

The institution of Mosque displays the
collectiveness of the Muslim Umma. The meeting of
the religious obligation of saying prayers with others
in a mosque makes the latter a pivotal place in the
lives of the Muslims. Here not only that they meet
and get to know each other, they make use of the
assembly to solving their collective problems.

In the days of the Prophet Mohammad
(S.A.W.) mosque served as a place to say collective
prayers, for shoora (consul) meetings and to pass
worldly judgement, meeting foreign emissaries and
ambassadors and even for camping them or other
travellers.

In line with the Quranic injunctions the
Muslims at the outset would generally build a
mosque in the lands where-ever they would go. The
Quran says:

Lf"“ 9 Sj_LoJ‘ (:U| jj_&}” r3_3”3 d..wULg ool O-: b .AeLou.aa,g LaS!
4155 5 y9w) Ouigh] 00 P50 Of SBlgl peund YT iy (Ji °35le"
AL

Translation:

"He only tends Allah’s sanctuaries (mosques)
who believes in Allah and the Last Day and
observes proper worship and pays the poor-
due and fears no'one save Allah. For such
(only) is it possible that they can be of the
rightly guided"”

(Al-Quran: IX: 18)
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In the history of Islam, however, the very first
could be the Mosque of Quba, in the outskirts of
Madinah, where the Prophet (S.A.W.) with his party
of emigrants (muhajireen), according to some
historians, stayed for 14 days. Soon after at Yethrab,
which came to be known as Madinat Rasul Allah, or
the city of Messenger of God (S.A.W.), he helped
build himself the first mosque that came to be
known as Masjid-i-Nabvi or the Prophet’s Mosque.
With foundations of stone it had sun-dried brick
walls as perimeter. A small roof supported by trunks
of palms formed of inter-woven palm branches
smeared outside by clay was added later on the Qibla
side for the convenience of the faithful. The mosque
in a way was an extension of residence of the
Prophet (S.AW.) and his .family, which like the
mosque itself, was also a simple structure. It opened
on to the courtyard where people gathered to hear
him (S.A.W.). The Prophet’s Mosque. served as a
model to spell out the basics of the later Islamic

Architecture. The fact that ‘azan’ or the call for
prayer was delivered vocally by a ‘muezzin’ from the

top of a house paved the way for the eventual
introduction of a minaret into the architectural
scheme of a mosque.

The mosque was enlarged and rebuilt during
the life-time of the Prophet (S.A.W.). Since then it has
undergone many changes at different periods of
history and stands as a sacred monument with living
glory of Islam. The prayers were directed towards
Bait-al-Maqdas till 634 when the face was turned to
Makkah.

With the advent of Islam the rule of its
followers spread in all directions from Arabia. The
role of mosque being very pivotal in the lives of
Muslims, the first thing they required in the new’
lands was its presence. No wonder then wherever
they went they immediately embarked on its
construction so that the nucleus could be formed-for
the religious and social life of the Muslim population.’
The promise of reward in the life here-after for
building a mosque made the kings, gentry and even
the common people to fulfil this undertaking with
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Muslim especially when there is the example of the
Prophet (S.AW.) himself participating in the
construction of the Mosque at Madinah. The kings
and the rulers have put in their best resources to
really make them outstanding specimens of religious
building art. The Umayyid prince al-Walid I (705-
715) has to his credit the construction of three major
mosques, at Madinah, Jerusalem, and Damascus.
The choice of these sites was not simple coincidence.
They were chosen respectively because: The city in
which the Muslim State was formed and where liés
buried the Prophet (S.A.-W.); the city held in common
holiness by Jews, Christians, and Muslims, to which
is attributed the holy ascention of the Prophet
(S.A.W) into the heavens; and the ancient city which
became the capital of the expanding Islamic empire.
The most outstanding feature of the Al-Walid
mosques is their imperial character as they were “to
symbolize the permanent establishment of the new
faith, and of the state derived from it’. They were no
longer purely practical . shelters for meeting a
religious obligation but willfully created monuments.

The Al-Agsa Mosque in Jerusalem and the
Mosque of Madinah have undergone considerable
changes though their plans can be reconstructed
with fair degree of certainty. The mosque at
Damascus stands as a monument with not many
changes of the centuries. In spite of having been
built in a single span of reign, all the three mosque-
buildings appear different from each other. The
Madinah' Mosque was a large building having
collonade-supported roof with an open courtyard.
The Al-Agsa mosque consisted of an undetermined
number of naves parallel to each other in a north-
south direction. No courtyard was added to it
possibly because the huge esplanade of the former
Jewish temple served as open space in front of the
building’.

The Great Mosque of Damascus (3-..) also
called the Ummayyad Mosque occupied a huge
quadrangle, and contained large open courtyard
surrounded by an arcade of arches supported by

19
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zeal, enthusiasms and religious fervour. The high
and mighty have been putting in all their resources
in building mosques that would overawe the
spectator with their grandeur and boldness. On the
other hand inhabitants of a small town or Mohallah
contribute to have a mosque, may it be plain and
unpretentious in nature. One thing, however, is
common in all of them, and that is the respect and
the veneration it commands. It goes without saying
that such a deference and reverence come with a
mosque because of its attribution to the Lord, its
being Allah’s House. One would note that a mosque
is normally entered with shoes off, by all and sundry.
The prayers are said after due ablution (wudhu)
observing full protocol of taharat (absolute
cleanliness). Being Allah’s house it commands all to
be treated practically equals, no worldly difference in
status barring any to take a place anywhere in the
congregation for prayers.

All the mosques are built on the lines given by
the Prophet (S.A.W.) when he physically participated
in the construction of the Mosque at Madinah. Now
all of them would face Qibla towards Baitul Haraam
in Makkah, have a mihrab or niche in its such wall
and minber, or pulpit, introduced in 628 (7th year of
Hijrah), so that the Prophet (S.A.W.) was raised
above the crowd.

The mosques are so numerous in the world
that no survey could enable us to find exact, or even
rough, count of them all. In the early centuries of
Islam each unit of Muslim population would have its
own mosque built while Jami Masjid or collective
mosque, served the whole town for Juma or Friday
prayers. However, the Eidgah or the place for festival
prayers (not mandatory like five times a day regular
prayers), usually used to be outside the inhabited
areas of the village or town. This could be simply
open ground or, at the most, an enclosure with a
niche (mihrab) denoting Qibla, the direction of Bait al
Haraam.

As has been said before, building of mosque
for Allah became a desire and a passion with every
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At Cordoba in Spain the early section of the
Great Mosque was built in 785-786. It then consisted
of a court and 11 naves, the central one being wider.
It was first enlarged in length between 833-855. In
the second phase, 961 to 965, it was again enlarged
when magsurah and mihrab were constructed. In
987-988 it was extended towards east, increasing its
size by almost one-third though without destroying
its stylistic unity. The frequent extensions and
enlargements of this mosque illustrate vividly the
flexible nature of hypostyle and its characteristical
adaptability to any spatial requirement. The Cordoba
Mosque, however, has the most outstanding features
in its construction and decoration. The particularly
extensive and heavily decorated mihrab area
exemplified a development that started with the
Madinah Mosque and continued in the centuries to
come.

Although the dominant plan of a mosque was
based on hypostyle yet it was not necessarily the
only one followed everywhere. Many deviations are
noticed from it from the very early Islamic period. It
is, however, noticed that most of them were built in
smaller towns or were secondary mosques in larger
Muslim cities. From the style it is rather difficult to
assess their significance of being purely local or
important for the tradition on the whole. A simple
type of square sub-divided by four piers into nine
domed units occurs at a fairly widespread area of the
early Islamic world. When one faces it at Balkh, in
Afghanistan, at Cairo, in Egypt and at Toledo in
Spain, the fact suggests it could also be a pan-
Islamic style being followed not infrequently.

Still other types, though rarer, which include
a single square hall surrounded by an ambulatory, or
single long barrel-vault parallel or perpendicular to
the qiblah, could possibly be treated as purely local.
These are found in large number in Iran.

One of the early mosques built by the Arabs
was at al-Fustat, city that grew out of an Arab army
encampment on the site of present day Cairo.
Erected in 641 by Amr ibn al-’As, the leader of the
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slender columns. The main hall of prayers, or the
Aiwan, ran the whole length of southern side and
was divided into three long aisles by means of rows
of columns and arches. The Great Mosque of
Damascus used to be a splendour in architectural
decorative art but was destroyed by Timur in 1401.
Rebuilt by the Arabs it was again destroyed by a fire
in 1893 after which it could not be restored to its
original glory though it still stands as an impressive
monument.

Be it in its simplest form at Madinah or in
more formalized shape as in Damascus, the
hypostyle architectural tradition dominated in
mosques from 715 to 10th century. It continues to
occur at Nishapur in north-eastern Iran, Siraf in
southern Iran, Al-Qayrawan (Kairouan) in Tunisia,
Cordoba («4,3) in Spain. The latest mentioned can
well be considered as the classic example of early
Islamic type. The two ruined structures in Samarra
present the example of monumentalization of the
early Iraqi hypostyle having enormous sizes with
multiple entrances and complex piers. The best
example which is found well preserved is the Mosque
of Ibn Tulun at Cairo (876-879) where semi-
independent Turkish governor of Egypt and Syria,
Ahmad Ibn Tulun, introduced Iraqi architectural
style. The crenulated outside walls have merlons that
are designed in the decorative style. The courtyards
or ziyadahs are lined with arcades of broad arches
and heavy pillars, the former decorated with
elaborate designs in stucco, to create a masterpiece
of all times. Over the long centuries of its existence
the mosque had been restored many times, especially
between 1296 and 1299 when the wall facing
Makkah and the minaret were rebuilt.

The two well-preserved early mosques in the
western Islamic world are those in Tunisia and
Spain. The former built in stages between 836 and
866 is the Great Mosque in al-Qayrawan. Its most
striking feature is the formal emphasis on the
building’s T-like axis punctuated by two domes.




invading Arab army, it was originally a modest
structure.

During the course of centuries it has been
destroyed and restored so many times that it is now
impossible to know of its original appearance. The
first time it was probably rebuilt after demolishing in
698, when it might have followed the original
dimensions. The Umayyad "Abd al-"Aziz ibn Marwan
was responsible for these operations. It was
expanded to double in size in 827 by the Abbasids.
The mosque was restored by Amir Salahuddin
(Saladin) in 1172 after the city had been burnt
during the crusades. The mosque building remained
a subject of destruction and reconstruction till it was
left to decay after the coming of Napoleon
Bonaparte's troops in Cairo in 1798. The present
mosque is a 19th century reconstruction which
shows design elements and ornamental work from
different periods of its history.

During the zenith of the Ottoman empire, the
reign of the great Sultan Suleyman I (1520-66), the
architect Sinan undertook massive building projects,
of these were 79 mosques. His three most famous
works are all mosques - Sehzade Mosque and
Mosque of Suleyman I, both in Istanbul, and the
Selim Mosque at Edirne.

His truly first feat, the Sehzade Mosque, was
completed in 1548. It has a square base upon which
rests large central dome flanked by four half domes
and numerous smaller, subsidiary domes.

His second important work, which is
incidentally considered to be his finest, is the
Mosque of Suleyman I, the Magnificent. It was
constructed during 1550-57 and has a massive
central dome that is pierced by 32 openings. The old
Byzantine architectural style gives the dome an effect
of lightness while also illuminating the mosque’s
interior. The mosque makes a part of the large social
complex which comprises four madrassas, a large
hospital and medical school, kitchen refectory and
baths, shops, and stables.

25
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HISTORIC MOSQUES
OF PAKISTAN:
An Overview

There are a number of ancient mosque
structures scattered over the length and breadth of
Pakistan. The mosques of the earlier centuries of
Islam in South Asia are hard to find above ground.
With the advent of Arabs in Sindh in 711, under the
command of famous young General, Mohammad bin
Qasim, the first mosque is recorded to have been
built in Deybal.

He then built a mosque at every place as his
area of conquest extended to the hinter land of Sindh
and Punjab. Among these cities were Alore, Sehwan,
Multan, Mansurah, Dipalpur and many others in the
country. Ironically none of these mosques could
stand the ravages of a long time. Some of these like
Deybal and Mansurah have been exposed from under
the earth by the archaeologist’s spade. However, it is
now hard to know of many of their features for
obvious reasons.

Mosque at Deybal

The enigma of locating the site of the city
which was believed to be in the vicinity of Karachi,
had baffled many a scholar for quite some time. With
the systematic excavations at Banbhore, the remains
of a sizeable mound about 60 km north of Karachi,
have convinced the scholars of its identification with
the ancient Deybal. The remains of an elaborate
mosque confirm the earlier hypothesis.

Believed to be the first masjid built on the soil
of the South Asian Subcontinent the mosque is
roughly square in plan and situated almost in the
centre of the city. It measures about 37m from east
to west and 37.5m from north to south and lies
within a perimeter wall built in varying thickness
ranging from 0.8m to 1.5m. The building was
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His third important religious building, the
Mosque of Selim, at Edirne, was considered by Sinan
himself as his outstanding masterpiece. It was built
in the years 1569-75 and represents the culmination
of his centralized domed plans, the great central
dome rising on eight massive piers in between which
are recessed arcades. The dome is framed by four
minarets taken to be the loftiest in Turkey.

Nearer at home, in India the surviving Mosque
architecture dates from the closing years of the 12th
century at Delhi which was the main seat of Muslim
power throughout the centuries. Completed in 1 196,
the Quwwat-ul-Islam mosque consists of cloisters
around a courtyard with sanctuary to the west, the
direction of Ka'ba. An arched facade (magsurah) was
added two years later. Its rich floral decoration and
corbelled arches portray the South Asian
architectural character. The Qutb Minar which is a
little less than 89 metres tall, is a fluted tower with
balconies and stood outside this mosque. The
mosque was expanded in 1230. Still another attempt
for its expansion by Ala-ud-Din Khalji could not be
materialized though a very beautiful entrance, the
Alai Darwaza, has survived.

The provincial styles in mosque architecture
are best represented by Adina Mosque (1364-69) at
Pandua in West Bengal and Atala Mosque in
Jaunpur.

In the early 16th century, Sher Shah Suri
brought refinement to the preceding architectural
style, which is well represented in his Qala’ah
Kuhnah Mosque, as also in his tomb at Sasram
(C.1540).

The Mughal architecture presents a pleasant
fusion of Iranian, South Asian and various provincial
styles. The Jami Masjid (1571) at Fatehpur Sikri,
with its colossal gateway known as Buland Darwaza,
at Delhi Jami Masjid (1650-56) and Moti Masjid
(C.1648-55), and at Agra the Jami Masjid (1548-55)
are some of the outstanding specimens of religious
architecture of the period.
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stand the ravages of a long time. Some of these like
Deybal and Mansurah have been exposed from under
the earth by the archaeologist’s spade. However, it is
now hard to know of many of their features for
obvious reasons.

Mosque at Deybal

The enigma of locating the site of the city
which was believed to be in the vicinity of Karachi,
had baffled many a scholar for quite some time. With
the systematic excavations at Banbhore, the remains
of a sizeable mound about 60 km north of Karachi,
have convinced the scholars of its identification with
the ancient Deybal. The remains of an elaborate
mosque confirm the earlier hypothesis.

Believed to be the first masjid built on the soil
of the South Asian Subcontinent the mosque is
roughly square in plan and situated almost in the
centre of the city. It measures about 37m from east
to west and 37.5m from north to south and lies
within a perimeter wall built in varying thickness
ranging from 0.8m to 1.5m. The building was
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His third important religious building, the
Mosque of Selim, at Edirne, was considered by Sinan
himself as his outstanding masterpiece. It was built
in the years 1569-75 and represents the culmination
of his centralized domed plans, the great central
dome rising on eight massive piers in between which
are recessed arcades. The dome is framed by four
minarets taken to be the loftiest in Turkey.

Nearer at home, in India the surviving Mosque
architecture dates from the closing years of the 12th
century at Delhi which was the main seat of Muslim
power throughout the centuries. Completed in 1 196,
the Quwwat-ul-Islam mosque consists of cloisters
around a courtyard with sanctuary to the west, the
direction of Ka'ba. An arched facade (magsurah) was
added two years later. Its rich floral decoration and
corbelled arches portray the South Asian
architectural character. The Qutb Minar which is a
little less than 89 metres tall, is a fluted tower with
balconies and stood outside this mosque. The
mosque was expanded in 1230. Still another attempt
for its expansion by Ala-ud-Din Khalji could not be
materialized though a very beautiful entrance, the
Alai Darwaza, has survived.

The provincial styles in mosque architecture
are best represented by Adina Mosque (1364-69) at
Pandua in West Bengal and Atala Mosque in
Jaunpur.

In the early 16th century, Sher Shah Suri
brought refinement to the preceding architectural
style, which is well represented in his Qala’ah
Kuhnah Mosque, as also in his tomb at Sasram
(C.1540).

The Mughal architecture presents a pleasant
fusion of Iranian, South Asian and various provincial
styles. The Jami Masjid (1571) at Fatehpur Sikri,
with its colossal gateway known as Buland Darwaza,
at Delhi Jami Masjid (1650-56) and Moti Masjid
(C.1648-55), and at Agra the Jami Masjid (1548-55)
are some of the outstanding specimens of religious
architecture of the period.
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Remains of mosque at Deybal (Banbhore)

The archaeological excavations have also
brought to light some Arabic inscriptions. One of
these, dated A.H.109, corresponding to 727, was
found near the prayer chamber. The other
inscriptions, carved in varying styles of Kufic
characters, were found from different parts of the
remains and perhaps told about its different phases
of repairs or addition/alterations.

Mansurah Jami Masjid:

Yet another mosque brought to light from
under the earth during archaeological excavations at
Mansurah proves the establishment of Jami Mosque
in that early period. The remains of the mosque
betray its having been constructed on the plan of
Damascus Mosque of Umayyad period. The
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constructed with finely dressed lime-stone blocks
using mud as binding material. The main access was
from the east where a sizeable gate had a square
shaped butteress on either side. On the western side
was placed the three-aisled prayer chamber in a
rectangle-shape, measuring about 35m. in length
and 10.5m in breadth. The wooden roof was flat and
was supported by 33 wooden pillars, arranged in
three rows of equal numbers and placed on stone
bases of carved ornamented surface. The excavators
did not find the usual formal mihrab in the shape of
an arched recess sunk into the western wall.
However, this purpose was achieved by providing a
vertical niche in the western wall and fixing a
rectangular stone slab with collateral corners. The
provision of such a stone slab was commonly in
vogue in mosques in the Islamic world prior to the
introduction of a formal mihrab in the form of a
recessed arched niche.

The Cloisters faced with a colonnade of
wooden pillars placed on stone bases were situated
on north, south and east sides. They were converted
from within into small apartments, on the average
measuring 3.4m x 2.8m. The cloisters located along
the southern and eastern walls were a little larger
and compared to those along the northern wall.

The central open space on the courtyard
(Sehn) measured 23m from north to south and about
18m from east to west. It was paved with baked-clay
tiles of 35x27x4 cm size, laid in rows extending from
south-east to north-west direction.

The main entrance on the east had a flight of
three steps while the side-access from the north was
originally a little over 2m wide. At a later stage,
however, it appeared to have been reduced to about
its half.

The archaeological evidence suggests that the
mosque underwent atleast three phases of
addition/alterations or major repairs. The earliest
structure, built in the first quarter of the eighth
century was indeed bold and solid in character.
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construction seems to have been made mostly using
fired bricks and wood.

The Jami Masjid was rectangular on plan and
measured 46m in north-south and about 77m on the
east-west axis. It was enclosed by a two metres thick
wall. Its general plan included a main prayer
chamber which was covered, measureing 46x22.8m,
and two rows of covered chambers on either side of
the courtyard. A mihrab (niche) pointing towards
Ka’aba was provided in the western wall. [t
measured about 1.7m in width and 1.5m in depth.

The roof of the main prayer chamber towards
wesl was supported on square columns of brick-
masonry, which were arranged in 6 rows at equal
intervals. The thin teak-wood panels covered the
walls in the prayer chamber upto the dado level, and
the floor paved with square bricks (chawkas) of
about 25 cm. The courtyard was, however, paved
with tiles measuring approximately 28x27x6 cm.

Without any solid evidence having been
unearthed it is not possible to give it the exact date
for its construction. It should, however, have been
built alongwith the city itself, in line with the Arab
city-planning. The city is estimated to have been
founded between 728 and 737. The only epigraphical
evidence is in the shape of an Iincomplete inscription,
which even stylistically is much inferior to the ones
found at Deybal (Banbhore).

The Archaeologists have found its three major
repairs or building periods. A Mazina was created
outside the south eastern corner during the latest
period exactly according to the tradition followed
elsewhere at that time.

Ghaznavid Mosques:

The next two or three centuries did not
witness much activity on this front. The
Subcontinent of South Asia is then scaled by Muslim
conqueror from the north, using mostly the Khyber
Pass. Sultan Mahmood of Ghazna conquered Multan
and Lahore between 1008-1019 using the same entry
point. A mosque must have been built by the
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Ghaznavi Sultan in the Lahore Fort but no trace of
any such building is now found.

Although no mosque structure of the period
has been found surviving the long centuries since,
yet the discovery of the remains of a mosque and an
inscription, during Italian excavations, by the side of
Mount Raja Gira in Swat prove their presence in the
first half of the 11th century. The hypostyle mosque
was built of schist slabs and stone blocks in the,
what is called, the Gandhara style. The mosque
structure seems to have undergone atleast two
periods of major repairs or reconstructions. A deep
arched-niche in the western wall denotes the Mihrab.

In the original layout, the main entrance
appears to be on the eastern side, opposite the Qibla
wall while a secondary access is also found in the
western side. The courtyard is of smaller dimensions
in relation to the overall size of the mosque. This
space too is almost entirely used for ablution tank.

The entire building of the mosque seems to
have been covered by a flat roof resting on five series
of supports running from north to south and eight
from east to west. The supports seem to be of wood
resting on stone bases. That two different levels of
the covered areas, as also the difference in flooring,
clearly distinguished between the prayer chamber
and rest of the space.

~The other salient features of the mosque
consist of a ziada on the northern side, containing
three oblong cells or hujras, and the handling of the
facade which is articulated with cylinderical tower
buttresses.

Other Mosques of Early Period.:

There aré¢ abundant references in history
about the Muslims having built mosques in the areas
they subjugated. However, no mosque of any
architectural value is found above ground, belonging
to the following centuries till the Muslims held their
sway firmly in the areas what is now Pakistan.

With the ascending to "throne in 1320 Ghias
ud Din Tughlaq founded a new dynastic rule during
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outstanding saints like Jalal ud Din Surkh Bukhari,
Safi ud Din Gazruni, Jahanian Jahangasht, Rajan
Qattal etc. Their devotees built memorable funerary
structures over their graves and attached mosques
for the use of visiting devotees.

The buildings, both tombs and mosques,
represented a classical style of architecture with very
distinctive features. The mosques are specially in
hypostyle, with flat roofs and "are decorated with
faience and faience revetments.

About six kilometres north-west of the town of
Nagarparkar in Mithi district of Southern Sindh
conspicusously lies as a lone mark in Badhesar area,
a small but very beautiful mosque. ‘A Persian
inscription records that it was constructed by Malik
Safi ul Mulk, a courtier and a noble of high rank in
the court of Sultan Mohammad Shah, the ruler of
Gujerat in 1449.

s o

Badhesar Mosque, Nagar Parker
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whose period an entirely new style of architecture
was introduced. Among the mosques built during
their reign is the one in the precincts of the
Mausoleum of Sheikh Ala ud Din. The building,
however, has wundergone changes during the
following centuries and is not anywhere near its
original condition.

At Dipalpur in district Okara, another mosque
was built at a later date by Firoz Shah Tughlagq.
Incidentally it has escaped mass scale
transformations by means of later period renovations
and additions. The fortress-like structure still
represents the masculine architecture depicting
strength and majesty.

During thirteenth and fourteenth centuries
Uch in the Southern Punjab remained a very
important centre of learning and religio-political
source of inspiration. Here lived some of the most

Ancient Mosque at Uch




Dabgaran Mosque, Thatta

i é

ﬂmu‘r‘\ - _mnwu_ﬂ-bﬁﬂ—ﬂ




i)
lnh;!ln 2i

bbb Lok 1141
b ool

sl apw
ARRTLARERYY
R
T




/ \

N\ N\ ,;!.f.\

\

L

I,

” .
N
N

X
N

%/////ﬁ///////////% SR 2 R 1A S

I

E




38

Built entirely in marble it is a domed structure
with much influence of Hindu and Jain architectural
styles and decoration.

Another imposing though small " mosque lies
inside Rohtas Fort in Jhelum district of Punjab. This
Shahi Masjid, or the Royal mosque, is situated in the
vicinity of Kabuli Gate and consists of only a prayer
chamber and a courtyard. The roofing of building is
domical from inside although it has no domes on the
outer side.

The sanctuary of the mosque has three arched
openings while the facade is decorated with
miniature merlon-shaped battlements and Shamsa
design bearing the word Allah ( & ). The spandrels of
outer arches have bosses bearing bismillah and
Kalima sharif.

The mosque must have been built and
completed along with the Fort in 1541-43.
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Interior view of Southern cloister, Shahjhani Mosque, Thatta




Shahjahani Mosque, Thatta




Mir Masum Bhakkari, a noble in the court of
Mughal Emperor Akbar is also credited with building
many a mosque especially in Bhakkar, Sukkur, Alor
etc. A persian inscription from the ruined mosque in
the Bhakkar island in the Indus, and attributed to
Mir Masum, gives its year of building as AH 1011 or
1602.

In 1644 a Grand mosque was built in Thatta
under the orders of Emperor Shahjahan who wanted
it to commemorate his visit to this place in his
capacity as a prince. It is known as Shahjahani
Masjid and represents a pleasing manifestation of
the Persian art of building, especially the faience and
faience mosaic revetment.

The building is a large quadrangle having
prayer chamber on the west, a corresponding
chamber on the east, long cloisters on north and
south leaving out a sizeable open courtyard in the
shape of a quadrangle.

The mosque was completed in 1647. The
eastern part and the gateway were added in 1658-59.

The most outstanding feature of the mosque is
its colour tile work with which its interior is profusely
decorated. An unlimited variety of combination of
designs created here amply speak of the ingenuity of
the craftsmen engaged in the project.

The mosque has undergone major phases of
repairs first during the period of Emperor Alamgir in
1692 and then in 1812, under a local chieftain,
Murad Ali Khan Talpur. Later on it again underwent
major operations of repairs in 1855 and 1894 during
the British period, and still more recently in 1960s
and 1970s.

A typically Mughal style building of a mosque
known as Khizri Masjid also lies inside the Thatta
Town. According to an inscription fixed at the side of
Mihrab it was built by Nawab Abd ul Razzaq Muzaffar
Khan in AH 1022 i.e. 1613.

Still another mosque in Thatta is the Amir
Khani Masjid which is square in plan with internally
slightly tapering walls. Located in Mohallah Bhai
Khan the Masjid was built by Amir Mohammad
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In Thatta, Sindh, a profusely decorated
mosque known as Masjid Dabgaran was built in
1588 by a local chief during the times of Tarkhan
ruler, Khusrau Charkas.

The mosque has an oblong prayer chamber,
divided into three compartments, each having an
arched opening at the east, and crowned by squat-
domes.

The mosque was richly decorated in faience
and faience mosaic in the interior where an
exquisitely carved stone mihrab also presented a
unique specimen in carving.

At Rohri, again in Sindh, a Jami Masjid was
built in 1584 by a local military officer named Fateh
Khan. The massive structure of three-domed mosque
was in brick construction having enamelled tiles at
the face.

Amir Khani Mosque, Thatta
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Interior view of Southern cloister, Shahjhani Mosque, Thatta
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Khan, according to the epigraphical evidence, in
1629.

The lime plastered hemispherical dome of the
monument is placed on a high drum which is
veneered with friezes of glazed tiles. The interior of
the edifice is elaborately decorated with cut-brick
facing and faience panels and linings.

The historic Shahi Mosque which is situated
in the central part of Chiniot city is attributed to
have been built by Hakim Ilm ud Din Ansari,
commonly known as Wazir Khan, a viceroy of the
Punjab during the reign of Emperor Shahjahan.

The mosque, rectangular in plan, is built on a
4.8m raised plinth. Underneath, on the east, south
and north several rooms have been created.

On the east a majestic entrance, designed in
bold projection, has been provided. The courtyard
inside is squarish in plan and has an ablution tank

Closer look at Shahi Masjid, Chiniot '
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represents the main style of the Mughal period. Its
builder is a well known figure who twice remained
Governor of the region during the reigns of Emperors
Shahjahan and Alamgir.

The mosque underwent many vicissitudes of
time and is said to have been affected by a major fire
in 1898, which nearly destroyed the Andarshehr.
Thus many of its decorative features are thought to
have been renewed during the 20th century.

The Mosque stands on a raised terrace having
approaches from north, south and east sides. It
follows the usual plan with central open courtyard,
having "ablution tank in the middle, cloisters at the
sides and a prayer chamber at the west. There are
only two minarets, one at either end of eastern side.

In district Dadu a Jami Mosque in Khudabad
is a good example of the beauty in architecture

General view of Jami Mosque, Khudabad




48

in the centre. On the western side of the courtyard
lies the Aiwan which in its turn has been divided
into bays by providing free-standing octagonal pillars
made with a variety of locally found stones. On the
northern and sourthern sides of the Aiwan ante-
rooms have been created.

The unique feature of column-construction in
the Aiwan or main prayer chamber makes it stand
out among its contemporaries.

Although of not much consequence, the small
mosque at Palosi Piran, Peshawar is attributed to the
times of Shahjahan. The three-domed mosque is now
a skeleton of its old glory but represents the mosque
architectural style developed during the Mughal
period at provincial level.

The Mosque of Mahabat Khan, situated in a
locality of Peshawar Andarshehr, elegantly

Jami Mosque, Khudabad (Dadu)




MOSQUES OF LAHORE

Lahore came under the regular Islamic rule
with the conquest of Mahmud of Ghazna in 1025. It
is recorded that after his conquering of Qannauj, on
return, he built a Mosque and a tower in the Lahore
Fort, to commemorate his success. The Sultan is
said to have established a separate Mohallah
(quarter) for Muslims, which came to be known as
Arab Mohallah, and caused to build a mosque which
got the name of Khishti Masjid or brick-built mosque.
It is now impossible to even guess the exact location
of any of his buildings, though many mosques must
have come up during Ghaznavid rule which lasted till
1190-91.

During the Ghaznavid reign many a preacher
of Islam came to and settled in Lahore. The most
famous of them all is Syed Abdul Hasan Ali bin
Usman Hajveri, popularly known as Data Gunj
Bakhsh or "The Treasure giver". His tomb - Khanqah
- is still serving as centre for learning and spiritual
solace for the millions teaming from everywhere.

Although no authentic records are available
about his arrival in Lahore yet it is deduced from his
book "Kashf-al-Mahjub" that he died around 1107
during the period of Sultan Ibrahim bin Masud bin
Mahmud of Ghazna.

He had built a small mosque outside Bhati
Gate, which became the model to look at for “fixing’
Qibla of all the mosques in the following centuries.

The original mosque seems to have been
destroyed by the great floods of Emperor Alamgir’s
period. However, a new building of the mosque came
up apparently on the old foundations. Because of the
reverence and respect the Muslims have for the great
Saint, the mosque attached with his name has been
the subject of renovation, additions and
beautifications for several times. The recorded events
reveal that a major operation was exercised here in
1920 when in place of the earlier modest mosque a
pretentious building was constructed. It is also said

51




50

created by chieftains after the decline of the Mughal
power.

The Masjid which lies amidst recognizable
ruins of the old city, is a brick structure based on
square plan. The courtyard and Aiwan are rather in
compact style while the entrance vestibule at the east
stands out prominently. The two raised Aiwans have
three bays and are embellished richly with glazed
tiles.

In addition to the Syed Ali Hamdani Mosque
(C.1382) at Khaplu, ‘built with stone’, the wooden
mosques in Swat and Northern Areas present a
different though very pleasant phenomenon. Some of
the good examples could be found at Kalam,
Bahrain, dJaba, Durushkhela, Khwazakhela and
many other places in Swat. It is, however, pity that a
majority of them have been replaced with cement
structures in the name of development.
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Amongst the other earlier mosques could be
the one built by another preacher of Islam, Syed
Ismail Bukhari who also came to Lahore during
Ghaznavid period and died here in around 1057. The
remnants of his grave and possibly the mosque were
traced in the vicinity of Hall Road, where now lies the
Church and the Christian Missionary School.

After the death of Sultan Qutbuddin Aibak in
1211 the Muslim Seat of rule was shifted from
Lahore to Dehli and the former received less
attention as far as building activity was concerned.

Emperor Zaheer ud Din Mohammad Babur
laid the foundation of the Mughal rule in South Asia,
and appointed his son Mirza Kamran as Governor of
Lahore. Babur is also recorded to have visited Lahore
during this period but no mention of any mosque
having been built here is to be found. However,
during the short span of rule of Suris mention of
mosque at Shahdara comes clearly.

Emperor Akbar is also said to have built a
mosque in the Lahore Fort but its remains, or even
its exact location, cannot be traced at present.
During the same period a mosque known as Oonchi
Masjid came up inside Bhati Gate. A mosque was
also built in the city during Emperor Akbar’s early
years of reign. He himself caused to build in 1614 a
mosque in memory of his mother, Maryam Zamani.
The mosque still exists east to the Fort, and is
known as Begam Shahi Masjid.

During the period of Shahjahan, Nawab Wazir
Khan is recorded to have built a grand mosque
within the walled city. He also caused to have built a
few other, though smaller, mosques in Lahore.

Though outside the main city limits, some
Sufis also established madrassas as centres of
Islamic learning, with which were attached mosques
for the daily obligatory prayers. Some such important
centres of learning belong to Hadhrat Mian Mir
(d.1607), Hadhrat Mullah Shah Badakhshi, Hadhrat
Mahmood Ishan and Hadhrat Mehram Nagshbandi.

In 1662, during the reign of Aurangzeb
Alamgir, Lahore was badly affected by excessive Ravi
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Tomb of Data Ganj Buksh

that a marble slab was fixed in the courtyard to
denote the mihrab of the earlier period.

It had continued to undergo changes till the
plan of Data Darbar Complex was put into operation
around 1986. The Tomb and mosque of Hadhrat
Data Gunj Bakhsh are in the charge of the Punjab
Augaf Department, which had been looking after it
till an elaborate scheme was prepared. The plan
envisaged the building of a huge complex by adding
adjoining areas through acquisition of houses, shops
etc., wherein a huge and grand mosque has now
come up disregarding any continuity of the old, and
relatively smaller, building.




subcontinent on freedom in 1947. Just near to it,
behind the Sonehri Mosque, is said to have been a
waterpond and a Baoli, stepped well, of the Suri
period. The Sikh shrine established here during their
reign in Punjab, also came to be known as Baoli
Gurdwara. The latter, though, is no more to be found
here.

On the eastern extent of Kucha Chabak
Swaran lies a grave known by the name of Ganj
Shaheedan - literally treasured place of those
myrtered. The myth goes that during the early
contacts with Islam many Muslims were myrtered

here and accordingly buried at this spot. Although

there are some living mosques in this area yet they
are not so old as the Chinianwali Mosque which is
believed to have been constructed around 1078.

A little farther from Ganj Shaheedan is the
Mohallah or Quarters of Chehl Bibian - Forty Ladies.
It is said that a pious gentleman by the name of Syed
Ahmad Tirmizi settled in Lahore. He had five very
pious daughters. After his death around 1206, the
ladies moved out of the walled city due to
unfavourable conditions and settled in what is now
known as Mohallah Bibian Saheb. There are also
mosques in these old quarters but most of them do
not seem to relate to an old part of history. Within
this Mohallah the Mosque of Mulla Majid is said to
go back to 1830 while another mosque, outside these
quarters is a three-domed masjid which is said to
have been built around 1850.

Inside the walled city, towards south of the
Lahore Fort, is situated a Mohallah - Quarters -
known after Hadhrat Said Mitha whose real name
was Moeen-ud-Din. He died in about 1263. His
Mazar still lies here. There surely were mosques in
the area. Even now some mosques could be found by
the winding narrow lanes but no trace as to their
origin is clearly interpretable.

In Kashmiri Bazar of the old Lahore there is a
grave said to be that of Pir Balkhi. Some historians
tell that he had migrated to Lahore after the assaults
of Changez Khan. After his death he was laid in his
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flood which, among others, damaged the Hajveri
quarters of Hadhrat Syed Abdul Hasan Ali bin
Usman Hajveri. The Emperor built an embankment
which not only had been a major reason in saving
Lahore ever after but also caused the river to change
away its course further north.

The Emperor Alamgir gave Lahore a unique
architectural jewel in 1673 when he built a grand
Mosque immediately west of the Fort. The Emperor
himself is recorded to have offered his Juma prayers
in the newly built mosque which came to be known
as Badshahi Masjid.

During the reign of Farrukh Seyer (1713-
1719) Nawab Saifuddaula Abdul Samad Dalair Jang
was appointed to neutralize Sikh insurgencies. He ;
founded the residential quarters named Begumpura,
some four kilometres east of the city of Lahore. He
and his successors are also said to have built a
number of mosques in the area.

While the Sikhs during their reign over
Punjab, from 1799 to 1849, damaged and destroyed
most of the Muslim buildings, there had been no
exception towards mosques. In fact these were used
for the purposes entirely incongruent with the
prayer-places. The most important ones are on
record to have been used as stables or arsenal
depots.

MOSQUES OF ANCIENT QUARTERS

There were mosques scattered in the city and
its suburbs. All the quarters had their own mosques.
Amongst the earliest ones, apart from Data Ganj
Bakhsh Mosque, seems to be the one attached to the
tomb of Khwaja Ayaz, situated in the vicinity of Rang
Mahal. Ayaz, the trusted lieutenant of Sultan
Mahmood of Ghazna, was sent to Lahore in 1036 as
Guardian of Amir Mujaddid bin Sultan Masood when
he was appointed governor of this province. Although
no such remains are found on ground to corroborate
with written history yet Abdullah Chughtai mentions
of the presence of a mosque appearing from under
the Hindu shops fallen after the partition of the
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HISTORIC MOSQUES

Niwin Masjid

Lahore has seen many turmoils of history
before the advent of the Mughal era. This, therefore,
is the basic reason of the city’s having been denuded
of the old buildings and structures at a mass scale.
Amongst the two Niwin (low-level) Mosques, the one |
situated inside YakkKi (zaki) Darwaza, and said to be
that of Lodhi period has completely been erased from
the face of the earth to give way to a modern
structure of a mosque of late 20th century. The

Niwin Masjid, Chowk Mati
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huyira for eternal rest. However, when during the
times of Mir Mannoo, Mueen ul Mulk, Nawab
Bhikari Khan caused to build Sonehri Masjid - the
Golden Mosque - the bazaar was re-aligned, which
affected the mazar of Pir Balki. In the vicinity of the
Mazar there is a Mosque Sufi Wali, which seems to
have been built on the foundations of some older
mosque.

On the western flanks of Garhi Shahu there is
a mazar of Shah Abu Turab alias Shah Gada Lahori,
where is also situated a baked-clay brick mosque
having a dome. It is generally believed that Hadhrat
Shah Gada accompanied Emperor Humayan when
he regained his Indian empire in 1555. He is said to
have died here around 1583 during the reign of
Akbar the Great. The mosque along with
innumerable other buildings of Lahore got destroyed
during the Sikh rule in Punjab.

With the conquest of Lahore by Ghaznavides
had come a number of Muslim saints and preachers.
It were they who set up here a number of madrassas
and Khanqgahs. Invariably with each of these
institutions, mosques were attached. In addition to
Hadhrat Data Ganj Bakhsh, Zanjani saints also

made Lahore their place of stay. One such saint,

Syed Yaqub Zanjani alias Sadr Shah Zanjani came
with Syed Hussain Zanjani in the twelfth century.
The mazar of former lies behind the Lady Aitchison
Hospital, while to its west lies a mosque which
though not in original shape reminds one of its past
glory with its association.

The Mazar of Shahanshah Hussain Zanjani is
located in Khui Chah Miran area of the Misri Shah.
The saint caused to build a mosque here, which
though still stands, is not in its original form.




mosque has sufficiently been described by Abdullah
Chughtai in his publication of 1976. Located as it
was inside Yakki Gate opposite the Police Hospital
near Haveli Mulla Ghaus Mohammad, its Aiwan or
prayer chamber is said to have been of considerable
dimensions while it had a smaller courtyard. He had
worked out its being of pre-Mughal period on the
basis of the smaller domes and the arches. Syed
Mohammad Latif also mentions another mosque by
the name of Sheranwali, belonging to lions, but it
had long disappeared to be seen. However, he
mentions that these mosques stood out because of
their solid but battered walls, a sure feature of
Pathan period.

The other Niwin Masjid which still exists, lies
between Shah Alami and Lohari Gates, on the
western side of the bazaar in Kucha Dogran - near
Chowk Mati. The mosque is known such as itis a
little over 6m below the present ground level. About
twenty-six-stepped stair takes one down to the
ground level of the mosque. It has an open courtyard
on the western side of which lies the mosque prayer
chamber. The mosque has a three-low-domed
structure with as many openings on its face.

The facade of the mosque does not seem to
present its original historic look. This could easily be
deduced from the architectural style.

Historians have mentioned its construction by
Amir Zulfekar Khan, a subordinate of Haibat Khan
who was the Governor of Lahore during the Lodhi
period.

Mihrab Wali Masjid

Originally a little outside the inhabited area of
Garhi Shahu, there lies a mosque which is carried
over considerably high plinth. A number of steps lead
to the floor of the building whose mihrab (niche) is
little away from the Qibla-wall. This fact; being
unusual, has given it the name of the niched mosque
or the Mihrab Wali Masjid. The building seems to
have originally served as Eid-Gah- space to offer Eid

prayers.
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dimensions, having huyjras (cells) and a large
courtyard. It is said to have been built by one Mufti
Kamaluddin. It served as Madrassa where the Mufti
and his next six generations had been imparting
Dars - religious teaching. Kanhaya Lal further tells
that the mohallah or the city-quarter underwent hard
times towards the end of eighteenth century when its
cells fell one by one and only the mosque building
remained somewhat intact. The quarters were
rehabilitated during the times of Mahraja Ranjeet
Singh but, somehow, a local Muslim, Dilawar Khan,
built his Haveli and turned the mosque much
smaller permanently.

Masjid Hadi Rahnuma Shams

Noor Ahmad Chishty in his “Tahgiqat-e-
Chishty’ mentions of a mosque in the vicinity of St.
Anthony Cathederal. It used to be near the Mazar of
Pir Hadi Rahnuma Shams who is said to belong to
the lineage of the famous saint Shah Shmas Tabrez
who lies buried in Multan. According to a tradition
the Mughal Emperor Akbar the Great came to the
Mazar to pay homage to the great religious
personage.

Khojianwali Masjid

Chishty also mentions of a mosque in the
same area, which, he says was built by Kalaan Khan
an Amir of Akbar’s. Like many other mosque
structures it was also not present during the period
of research of Noor Mmhammad Chishty.

Masjid Chuhr Abdul Jalil

Near the tomb of the famous saint, Hazrat
Musa Ahangar (d.1519) on the McLeod Road there is
a small mosque which traditionally was built by
Sheikh Chuhr Bandagi Abdul Jalil (d.1505). There
are still graves and an entrance which was rebuilt by
one of the descendents of Sheikh Ghulam Mohy-ud-
din Qureshi around 1847 under the patronage of
Sardar Kharak Singh Sindhan Wali. The stone
inscription reads:
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The Mihrab of the mosque is decorated with
Gutch work, above to which stands the complete
dome. The walls were thickly plastered and painted.
Additionally the. mihrabs and arches are known to
have been decorated in arabesque, Kalima Sharif in
tughra style and geometrical patterns. On the upper
outer side of the wall runs a continuous floral
pattern which in architectural decoration stands in ,
place of the Mughal style madalchil.

Masjid Muftian

In Mohallah Kotli Muftian lies a mosque which
though does not seem so old yet must have been a
landmark - when originally built. According to
Kanhaya Lal, the building of mosque fell down and
was rebuilt in 1883. Originally built during the reign
of Sultan Bahlol Lodhi it was of considerable

! 4
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The date arrived at from the verses is A.H.
1264, which corresponds to 1847.

Suri Period Masjid at Shahdara

A small but graceful mosque lies in the
western side of the Akbari Serai which serves as
access to the Jahangir's Mausoleum. The mosque
though generally attributed to Emperor Akbar’s reign
does seem to be of earlier period, on the basis of its
architectural style, especially the red sand stone
arches are certainly nearer to the Suri arrangement.

The caravan-serai in any case seems to have
been present since much earlier period. Moreover,
around here passed the much celebrated Grand
Trunk Road of Sher Shah Suri. As was usual with
such establishments, mosques were also constructed
for fulfilling of the mandatory obligations of the
Muslims.

In the absence of any epigraphical evidence it
is hard to date the mosque precisely. The
architectural style of this mosque looks to follow the
one at Masjid-e-Qala Kuhna at Delhi, which was
built by Sher Shah Suri (1540-1545). However, if we
follow the Tarikh-e-Daudi, it points to the fact that it e ES———————
might have been built during the period of Islam & Ve o e
Shah Suri (1545-1553) when he remained in Lahore,
against Azam Humayun Niazi in 1547.

The mosque, with three-arched openings,
stands taller than any other mosque except the
Badshahi Masjid of Alamgir. Its red sand-stone
facade has been beautifully decorated with white
marble inlay work. Its high and arched fronton adds
particularly to its elegance.

Each of the three openings carries a dome,
stylistically following the Central Asian tradition -
again suggesting the origin of the building to the

Pathan period. The central dome stands out
prominently and is the tallest in addition to being

_——
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larger than the flanking domes. It, therefore, very
well matches the height of the building and thus
adds grace to the overall impact.

Masjid Nila Gumbad
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